The one who does not know 
shirk is not Muslim 


The necessity of cleansing from shirk to be Muslim 


Himft awaik 

In the surah at-Tawba Allah (awj) states: ''...But if they repent, and establish 
regular prayers and practise regular charity, then open the way for them: for 
Allah is Oft-forgiving, Most Merciful." (at-Tawba 9/5) 

Qurtubi states: "...if they repent" Meaning if they repent from shirk "and 
establish regular prayers and practise regular charity, then open the way for 
them." 

In this ayah one matter attracts attention. That is the fact that Allah (awj) had 
constraint qatl (killing/murder) with shirk. And continues with: "...if they 
repent" now if qatl is due to shirk, then with the disappearance of it (shirk) it 
(qatl) will disappear. The invalidation of qatl will necessitate a pure repent; as 
well as without involving it with performing salah or paying zakah. For this 
reason with pure repent, before the time of establishing salah and zakah 
comes, qatl becomes invalid. Fundamentally this is an open situation. When 
Allah mentions tawba (repentance) He has also mentioned two other 
conditions besides it. It is not possible to invalidate them. 

The following hadith is similar to this: "I have been ordered (by Allah) to 
fight against the people until they testify that none has the right to be 
worshipped but Allah and that Muhammad is Allah's Apostle, and offer the 
prayers perfectly and give the obligatory charity, so if they perform that, then 
they save their lives and property from me except for Islamic laws and then 
their reckoning (accounts) will be done by Allah." (Bukhari & Muslim) 

Ibn Arabi had stated 'as seen the Qur'an and sunnah had both emphasized 
the same point.' 


Let's take a look at the statements of Qurtubi "Tawba will be made for shirk. 
Qatl will only be possible when it terminates." 



Also observe the statement of Ibn Arabi: "'Both ayah and hadith unite at the 
same meaning." 


According to the Qur'an the condition of killing, taking prisoner, and letting 
the mushrik free is to abandon shirk. As seen here, the logic behind the 
mentioned ayah and hadith are the same. 


Baghawi stated: "If they repent" meaning from shirk, "and establish regular 
prayers and practise regular charity, then open the way for them" meaning 
let them free in their land and so they can enter Mecca." 


Ibn Kathir stated: "(and capture them), executing some and keeping some as 
prisoners, (And besiege them, and lie in wait for them in each and every 
ambush), do not wait until you find them. Rather, seek and besiege them in 
their areas and forts, gather intelligence about them in the various roads and 
fairways so that what is made wide looks ever smaller to them. This way, 
they will have no choice, but to die or embrace Islam, But if they repent and 
perform the Salah, and give the Zakah, then leave their way free. Verily, 
Allah is Oft-Forgiving, Most Merciful. 

Abu Bakr As-Siddiq used this and other honourable Ayah as proof for 
fighting those who refrained from paying the Zakah. These Ayah allowed 
fighting people unless, and until, they embrace Islam and implement its 
rulings and obligations. Allah mentioned the most important aspects of Islam 
here, including what is less important. Surely, the highest elements of Islam 
after the Two Testimonials are the prayer, which is the right of Allah, the 
Exalted and Ever High, then the Zakah, which benefits the poor and needy. 
These are the most honourable acts that creatures perform, and this is why 
Allah often mentions the prayer and Zakah together. In the Two Sahihs, it is 
recorded that Ibn 'Umar said that the Messenger of Allah said, (I have been 
commanded to fight the people until they testify that there is no deity worthy 
of worship except Allah and that Muhammad is the Messenger of Allah, 
establish the prayer and pay the Zakah.) 

"... and seize them, beleaguer them, and lie in wait for them in every 
stratagem (of war)" (at Tawba 9/5) meaning: do not be content with only 
your own conscience. On the contrary take them in siege in forts and shelters 
and watch them in their paths and conduct. Until you tighten their broadness 
and force them to either death of Islam. For this reason He said: "If they 
Repent and establish regular prayers and practise regular charity, then open 
the way for them." 

Anyway Abu Bakr Siddiq (ra) had relied on this and similar ayah when 
fighting those who refused to pay zakah. Likewise the haram in fighting them 


was laid on certain behaviour and conditions. They are to enter Islam and to 
perform its necessities. Its necessitation is for this from beginning to end... 
For this reason most the time both salah and zakah are mentioned together. It 
is mentioned in sahihayn that RasulAllah (saw) stated: "I have been ordered 
(by Allah) to fight against the people until they testify that none has the right 
to be worshipped but Allah and that Muhammad is Allah's Apostle, and offer 
the prayers perfectly and give the obligatory charity, so if they perform a 
that, then they save their lives an property from me except for Islamic laws 
and then their reckoning (accounts) will be done by Allah." (Bukhari & 
Muslim) 

Abu Ishaq stated: "Ibn Masud (ra) stated: You had been commanded to 
perform salah and pay zakah. Whoever does not cleans (by paying zakah) his 
salah will be invalid. 

Abdurrahman b. Zayd b. Ashlam stated: Allah does not accept salah without 
zakah.. .May Allah bless Abu Bakr how faqih he was. 

Imam Abi Jafar b. Jarir at Tabari stated: According to the narration of Rabi' b. 
Anas RasulAllah stated: "Whoever leaves this world with ihlas and ibadaah 
to Him, without associating any partners to Him, Allah will be pleased with 
him." (Tafsir) 


Tabari narrates from Anas: This is the deen of Allah the prophets brought. 
They had conveyed from their Rabb, before the events turned into fitna and 
hawa and desires increased. The evidence of this from the book of Allah is 
the following ayah revealed towards the end: "...but if they repent, and 
establish regular prayers and practise regular charity, then open the way for 
them: for Allah is Oft-forgiving, Most Merciful." (At-Tawba 9/5) 

Their tawba is abandoning idols, performing ibadaah to their Rabb, 
performing salah and paying zakah. Later in another ayah it is stated and 
repeated: "But (even so), if they repent, establish regular prayers, and 
practise regular charity,- they are your brethren in Faith" (At- Tawba 9/11) 

Ibn Murdawayh and in Kitabu Salah Muhammad b. Nasr al Marwazi had 
narrated this." (Tafsir) 


Tabari stated; "If they repent" meaning if they are inclined towards ibadaah 
to solely Allah abandoning their state of shirk to Allah, and denial the 
prophecy of Muhammad by making tawhid to Allah with sincerity without 
taking on idols and associates also inclining towards the acceptance of 
Muhammad as the prophet." (Tafsir) 


The following ayah of Allah is also in the same sense: "But (even so), if they 
repent, establish regular prayers, and practise regular charity,- they are your 
brethren in Faith" (At-Tawba 9/11) 


Qurtubi stated: "The ayah of Allah "if they repent and establish regular 
prayers" means; if they repent and establish the hukm of Islam 
fundamentally, by this they will be your brothers, meaning your brothers in 
deen. Ibn Abbas had stated with this ayah the blood of ahl qibla is made 
haram. 


Baghawi stated: "If they repent" meaning from shirk "they are your 
brothers." They are your brothers meaning in deen, that which is in favour of 
or opposition to you, is valid also for them. 

This ayah is hujjah that only will the fight against the mushrik be 
lifted / stopped when / if they completely make tawba and perform salah and 
pay zakah. Fundamentally the salat had made ittifak that this tawba meant to 
embrace the hukm of Islam, and to distance from: shirk, idols, associates to 
Allah, taghout and everything which made ibadaah to other than Allah. 
Hence in the ayah it is meant: "I have been ordered (by Allah) to fight against 
the people until they testify that none has the right to be worshipped but 
Allah and that Muhammad is Allah's Apostle, and offer the prayers perfectly 
and give the obligatory charity, so if they perform that, then they save their 
lives and property from me except for Islamic laws and then their reckoning 
(accounts) will be done by Allah." (Bukhari & Muslim) 

"I have been ordered (by Allah) to fight against the people until they testify 
that none has the right to be worshipped but Allah and that Muhammad is 
Allah's Apostle, and offer the prayers perfectly and give the obligatory 
charity." (Bukhari & Muslim) and this hadith unite in meaning and same 
point. 

Whereas, the ittifaq of the mufassir, regarding the tafsir of this ayah and 
similar hadith, is the most open evidence they carry the same meaning. This 
is the establishment of ending war only by ending shirk and embracing the 
commands of Islam. This is what RasulAllah (saw) had meant with "except 
for Islamic laws" . 

This is also supported by the following hadith: RasulAllah (saw) said: 
"Whoever affirms that there is no God but Allah and denies all other objects 
of worship, safeguards his blood, property and fate with Allah." (Buhari & 
Muslim) 

For this reason Ibn Arabi in his book Ahkamu Qur'an stated: the Qur'an and 
sunnah reinforced one another. Likewise the imam of the muhaddis Bukhari 


had opened the following bab in his sahih: "let them free when they repent, 
perform salah and pay zakah" (Bukhari) and later with his own sanad from Ibn 
Omar and him from RasulAllah (saw) he narrates the following hadith: 

"I have been ordered (by Allah) to fight against the people until they testify 
that none has the right to be worshipped but Allah and that Muhammad is 
Allah's Apostle, and offer the prayers perfectly and give the obligatory 
charity, so if they perform that, then they save their lives and property from 
me except for Islamic laws and then their reckoning (accounts) will be done 
by Allah." (Bukhari & Muslim) 


Ibn Hajar stated surely Bukhari had made the hadith a tafsir for the ayah 
because the repentance mentioned in the ayah is the return to tawhid from 
kufr. His (saw) following statement has become tafsir for this: "until they 
testify that none has the right to be worshipped but Allah and that 
Muhammad is Allah's Apostle". Here there is a relation between the hadith 
and ayah. Because the letting free in the ayah and the innocence in the hadith 
carry the same meaning. (Fathul Bari Kitab ul Iman 1/94-95) 


We understand the following from this: 

The safety of their lives and property is only attained with the utterance of 
the kalima shahadah and with performing its necessities. This means 
abandoning the worship of any other but Allah and making tawhid in 
uluhiyyah of Allah. If the servant were not to express this and act with it, as 
he expressed the shahadatayn and is cheek by jowl with shirk, his blood and 
property will not be protected. However if while uttering shahadatayn the 
servant is testifying (actualizing) the shahadah, in this case it will be assumed 
he knows its meaning and is living its necessities, knowing what his tongue 
has uttered, it will be necessary to give the hukm of Islam. After this if any 
violation is seen to Islam by this individual he will be given the hukm irtidat 
(murtad). 

Shawkani stated: "Without acting upon its meaning, only by tongue uttering 
La ilaha ilia Allah will not be sufficient evidence to prove the Islam of an 
individual. Likewise if one from among the jahiliyyah utters this but yet was 
to continue his inclination towards his idol, his action would not be Islam. 
Surely whoever utters la ilaha ilia Allah and in his actions there is nothing 
opposing the meaning of tawhid this individual will be Muslim and as he 
performs the necessities of Islam mentioned in "I have been ordered (by 
Allah) to fight against the people" he will have safeguarded his life and 
property. (ad-Durr'un-Nadiyd'a fi ihlas'i Kalimat'it-Tawhid, 40) 


"It is like the following situation: whoever utters la ilaha ilia Allah and 
accepts the shahadah of Islam but time has not passed for him to act upon a 


necessity of Islam, his words of Islam to the individual who is eager to kill 
him, must be accepted as acted upon and he must be given the hukm 
Muslim. For this reason RasulAllah (saw) had said the known things Usama 
b. Zayd said. And whoever is to express kalimat tawhid and performs things 
opposing tawhid -for instance like those who believe about the dead in the 
known sense- this status seen in their lives is the opposite of the tawhid 
which their tongues uttered. Now if only expressing tawhid necessitated, 
being left kufr, even when the individual who uttered it lived appropriate to 
tawhid or opposing tawhid without making a difference, this would have 
been beneficial to the Jews. Even though they said: Uzayr is the son of Allah 
and the Nasara (Christians) said Masih (Messiah) is the son of Allah. In the 
same sense it should have also been beneficial to the munafiq. Whereas they 
denied the deen and they were uttering with their tongues what had been 
absent in their hearts. This is because all three of these groups were 
expressing kalima tawhid. (ad-Durr'un-Nadiyya fi IhlasT Kalimat'it- 
Tawhid, 42) 


To refute those which say the uttering of kalima shahada is enough without 
acting upon it the same author states: "In summary the individual 
mentioned, has been content with zahir tawhid in his research, he completes 
the topic with this and states it is sufficient to only utter kalima tawhid. He 
has done this regardless of the person uttering kalima tawhid performing 
acts negating this and the acts regarding the dead which are sourced from 
tawhid opposing itiqad. Fundamentally this thought does not necessitate 
trust, reliance and taking into consideration and being occupied. Likewise 
Allah (awj) will look at the actions and hearts not abstract uttering. If it 
wasn't supposed to be like this the mu'min and munafiq could not be 
differentiated from one another." (ad Durr'un-Nadiyya fi Ihlas'i Kalimat'it- 
Tawhid, 67-68) 


This meaning -bithniAllah- holds a great place in the Qur'an, sunnah and the 
statements of the salaf as-saliheen. Surely abandoning all that is worshiped 
other than Allah, cleansing from shirk and kufr, are the conditions of letting 
free. Hence the safety of blood and property and the execution of the hukm of 
Islam rely on this. Likewise this is the real reason of war. It will be executed 
with its existence and will end with its absence. 

Abdurrahman b. Muhammad b. Qasim al-Hanbali an-Najdi states: 

From Ibn 'Umar: RasulAllah said: "I have been ordered (by Allah) to fight 
against the people" meaning those mushrik among them, "until they testify 
that none has the right to be worshipped but Allah" meaning until they 
acknowledge its meaning and perform its necessities "and offer the prayers 
perfectly and give the obligatory charity." These are the basic two 
fundaments. An individuals Islam will only be mustaqeem with both of 


these. "So if they perform that" meaning when they state la ilaha ilia Allah 
Muhammadun RasulAllah, perform salah and pay zakah "they save their 
lives and property from me." Now it is not permissible to fight them. Until 
things which will nullify their shadatayn occur. "The right of Islam is 
separate." This is to act upon its hukm of shariah as requires. 

Abu Bakr (ra) stated: If they abstain form giving me something they had been 
giving RasulAllah for this reason I will fight them." (al Ihkam Sharhu Usui il 
Ahkam, 4/440) 



"And fight them on until there is no more Tumult or oppression, and there 
prevail justice and faith in Allah; but if they cease" (Al Baqarah 2/193) 

"And fight them on until there is no more tumult or oppression, and there 
prevail justice and faith in Allah altogether and everywhere" (Al Anfal 8/39) 

Regarding the ayah in surah Anfal Ibn Kathir states: (And fight them until 
there is no more Fitnah...) "So that there is no more shirk." 

Similar was said by Abu al-'Aliyah, Mujahid, al-Hasan, Qatadah, ar-Rabi' bin 
Anas, as-Suddi, Muqatil bin Hayyan and Zayd bin Aslam. Muhammad bin 
Ishaq said that he was informed from az-Zuhri, from 'Urwah bin az-Zubayr 
and other scholars that (until there is no more Fitnah) the Fitnah mentioned 
here means, until no Muslim is persecuted so that he abandons his religion. 

Ad-Dahhak reported that Ibn 'Abbas said about Allah's statement, (and the 
religion (worship) will all be for Allah alone.) "So that Tawhid is practiced in 
sincerity with Allah." 

Al-Hasan, Qatadah and Ibn Jurayj said, (and the religion will all be for Allah 
alone) "So that La ilaha illa-llah is proclaimed." 

Muhammad bin Ishaq also commented on this Ayah, "So that Tawhid is 
practiced in sincerity towards Allah, without Shirk, all the while shunning all 
rivals who (are being worshipped) besides Him." 

'Abdur-Rahman bin Zayd bin Aslam said regarding this (and the religion 
will all be for Allah alone) "So that there is no more Kufr (disbelief) with your 
religion remains." 

There is a Hadith collected in the Two Sahihs that testifies to this explanation. 
The Messenger of Allah said, (I was commanded to fight against the people 
until they proclaim, 'There is no deity worthy of worship except Allah.' If and 
when they say it, they will preserve their blood and wealth from me, except 



for its right (Islamic penal code), and their reckoning is with Allah, the 
Exalted and Most Honored.) "I have been commanded to fight them until 
they say la ilaha ilia Allah." (Tafsir) 


Regarding the ayah in surah Baqarah Baghawi stated: "And fight them" 
meaning with the mushrik. "Until no fitnah is left" meaning there is no shirk 
left. This means fight them until they become Muslim, because from an idol 
worshiper no other deen but Islam will be accepted. If he voids this he will be 
killed, "until deen becomes" meaning obedience and worship "only for 
Allah" meaning solely and until it all becomes to Him (awj). So that no other 
is worshiped but Him (awj). "If they are to end it" meaning if they are to end 
kufr and become Islam "there will be no more enmity" there will be no need 
for enmity any longer. "Except the zalim". Ibn Abbas had also said this. 

Regarding the ayah in surah Antal Baghawi says: "Fight them until there is 
no fitna left" meaning shirk. Rabi' has said so that the mu'min is not 
subjected to any fitna in deen. "Until deen is belongs only to Allah" meaning 
until deen belongs solely to Allah without shirk. "If they end it" meaning 
(end) the kufr. "Surely Allah knows what you do" 


Qurtubi, in the sense of the ayah in Baqarah stated there are two issues: 
a- "Fight them" to those who see this ayah as an invalidator this carries the 
meaning this is an 'amr (command) regarding the fight against all mushrik. 
To those which do not see this as an invalidator this carries the following 
meaning: Fight with those which Allah had said "if they fight you" regarding 
them. The first view is more correct. This is a command for an absolute fight. 

It does not rely on the condition that the kuffar commence it. The evidence 
for this is the following ayah: "Until deen belongs only to Allah." 

RasulAllah (saw) stated: "I have been ordered (by Allah) to fight against the 
people until they testify that none has the right to be worshipped but Allah." 

As seen both the ayah and hadith show the reason for fighting to be kufr. 
Because it is said "until there is no fitna left" meaning kufr. The aim here is to 
lift the kufr. And this is very clear. Ibn Abbas, Qatada, Rebi', Suddi and 
others have said: the fitna here is the shirk which torments the mu'min and 
everything sourced from it. 

b- "If they end it" meaning kufr, as mentioned in the previous ayah, if they 
end it by becoming Muslim or accepting the jizya payment as an ahl kitab.” 

(Tafsir) 


Now after these clarifications is there any need for any other explanation? 


After these evidences; are there any evidences left? 

Surely the Qur'an brings forth the following: Fighting will not be lifted from 
the mushrik until they end this, distance from it and make ibadaah purely 
and solely to Allah the Wahid and Qahhar; and abandon all others worshiped 
besides Allah. 

With the expression of the salat as-saliheen the ayah and hadith refers to the 
following: What had been meant here is not, as many which came later 
understood incorrectly, that even if it didn't take from shirk to tawhid, from 
kufr to iman in Allah, they only utter this shahadatayn. Is there any other 
proof better than this to end this debate? 


The Necessity of Knowing Shirk as Haram and Evil; in order to Repent 

As known, to abandon the shirk mentioned in the ayah, the evil of shirk must 
be acknowledged so that it is made baraa from correctly. This is a necessity to 
be freed. 

Ibn Qayyim stated: "Deen has been mounted on the great fundament of 
muhabbah (affection) to Allah. Hence the qiblah has been designated upon 
this direction. This is the touchstone point which the creatures turn around. 
The only possibility of entering this is through knowledge. Surely to love 
something is a part of feeling something. Likewise the envoys had only been 
sent with knowledge and the books had been revealed upon this foundation. 
In the same manner ibadaah to Wahid Allah, praising Him, exalting Him can 
only be done with knowledge. Likewise halal and haram can be known this 
way. Furthermore the superiority of Islam over other religions can only be 
understood with it." (Miftah'u Dar'is Sa'ada, 1/87) 


However the situation is as 'Umar b. Hattab described: "In Islam when those 
appear, who do not know of jahiliyyah, the purity of Islam will begin to 
perish one by one." 

This is because: when jahiliyyah and shirk are not known, likewise if it is not 
known the Qur'an belittles and speaks ill of it, it will be fallen into. It will be 
uttered, it will be called upon, it will be seen to be good and it will be attested 
to be the truth. Whereas it will not be known that this is the state the ahl 
jahiliyyah had been upon. Or it will not be comprehended that this is a 
similar situation or even worse. With this Islam will be scoured from them. 
And this way ma'ruf will become munkar and munkar will become ma'ruf. 
Bidah will become sunnah and sunnah will become bidah. In this context 
individuals will be made takfir of, for their standard judgment of iman and 
tawhid. Likewise they will be accused as ahl bidah for adhering only to the 


Rasul (saw) and distancing from, hawa, desire and bidah. (Madarij'us 
Salihin 1/351-352) 


With the will of Allah, these statements are the statements of the allama who 
are aware of the shariah and its aim. Now, how is the individual who does 
not know shirk and it's evil going to make tawba? Likewise how can an 
individual worship (ibadaah) Allah if he does not know the frame 
(limitations) of ibadaah and its measurements, an individual who does not 
know tawhid and obedience to Him (awj)? This is just like Imam Qayyim 
stated: Ibadaah only to Allah can only be done with hamd, respect and 'ilm 
(knowledge). 

We can summarize the matter of the two ayahs as follows: when the mushrik 
repent from shirk, abandon it and cleans from it, and when they adhere to 
tawhid, the death and war factor will be lifted and they will be freed. 


As the scholars made ijma regarding the takfir of those who perform shirk to 
Allah and those who deny the principles of iman known as the six conditions 
of iman; they have also made takfir of those who did not make takfir of the 
deniers. This is the meaning of the rule " man lam yukaffirul kafir fa htiwa 
kafir" meaning " whoever does not call a kafir, kafir ? will be a kafir". 


However as they have had ikhtilaf in some matters which are not included in 
usuludeen and are matters of second degree (furu'udeen) whether or not 
takfir is valid, they also had ikhtilaf regarding whether or not ignorance is an 
excuse in such matters. In matters as such those who make takfir and those 
who do not make takfir have not made takfir of each other nor have they 
claimed deviation of one another moreover most of the time they did not 
even accuse their opponent of being wronged. However, they evaluated it as 
only a difference of an ijtihad. 

The issue of salah you is in the same manner. Besides the issue of salah, there 
is also an ikhtilaf regarding sorcery among them. There are many more 
uncountable matters which there has been ikhtilaf regarding the denial of a 
matter of itiqad i.e. shafaa, punishment of the grave, ruyatullah, etc. If it is 
taken notice, none of these matters are directly related with tawhid uluhiyyah 
and rububiyyah. In summary those who take the ikhtilaf regarding salah as 
evidence for the takfir of those who have submitted to different types of 
taghout and claim there can be ikhtilaf regarding this, have no basis. 

There is a very known incident that Imam Ahmad (ra) and Imam Shafii (ra) 
had discussed once. Although I do not know its authenticity the following 
clarifies the matter which they were opposed regarding abandoning salah: 
Imam Shafi (ra) asked how would the one who has become a kafir due to 
abandoning the salah become a muslim again? Imam Ahmad (ra) replied that 


he would need to repeat his shahada, so Imam Shah said well he already says 
his shahada, therefore Imam Ahmad said that he would need to establish the 
salah, Imam Shafi said but the salah of a kafir is not accepted. Imam Ahmad 
did not respond him and the debate ended with these words. (Subki, 
Tabaqatush-Shafiiyya) As seen Imam Shafii used salah is not of usuludden 
as an argument against Imam Ahmad. 


It would not be correct to compare the matter with todays kafir who do not 
perform salah because even if they do perform salah they are still kafir and 
the reason for this is because they are wronged in asluddeen and they 
associate partners to Allah. 


Kufr is divided into sections within itself. The matters which form the 
foundation of tawhid are matters which can easily be comprehended by 'aql 
and fitrah; in the same sense it can easily be comprehended by 'aql that those 
which oppose tawhid is shirk and kufr. For example the recognition of the 
right of legislation and making dua to any other but Allah being shirk can be 
easily recognized by both 'aql and fitrah; also there is open nass regarding it. 

For these reasons as there is no ikhtilaf among the ulama that these types of 
acts are kufr it is also not permissible to have ikhtilaf over the fact that these 
are acts of kufr and shirk. However there are some acts which are not known 
with 'aql and are only known with nass meaning hujjah of risalah. These 
types of acts are called kufr of itiqad in some sources. They have been called 
such because regarding these types of acts the owner of the shariah Allah 
(awj) had not made and open explanation therefore we can only make itiqad 
that performing such acts are kufr, and we will not interfere with the rest. 


The clearest example which can be given regarding this is the matter of (sihr) 
magic/sorcery. Allah (awj) has attributed sihr in Baqarah:102 as kufr and had 
not explained the hikmah of why this attribute of kufr had been given. 

"And they followed what the Shaitans chanted of sorcery in the reign of 
Sulaiman, and Sulaiman was not an unbeliever, but the Shaitans disbelieved, 
they taught men sorcery and that was sent down to the two angels at Babel, 
Harut and Marut, yet these two taught no man until they had said, "Surely 
we are only a trial, therefore do not be a disbeliever." Even then men learned 
from these two, magic by which they might cause a separation between a 
man and his wife; and they cannot hurt with it any one except with Allah's 
permission, and they learned what harmed them and did not profit them, 
and certainly they know that he who bought it should have no share of good 
in the hereafter and evil was the price for which they sold their souls, had 
they but known this." (A1 Baqarah 2/102) 


The ulama have tried to give some explanations regarding this with the aim 
of explaining this hikmah. (ie the fact that sihr can only be done by kufr 
statement and by revering to the jinn etc.) Some scholars have found it 
sufficient that it is attributed in the nass as kufr without any other 
explanation and have generally made takfir of those who perform sihr. The 
opinion of the majority is in this direction. 

Imam Shafii had made tawil with the nass regarding the matter and had said 
only will the performer of sihr be made takfir of if it is performed with an 
open kufr if not he states it will be considered haram if there is no open kufr. 

What the scholars who consider it kufr to abandon salah had meant by kufr is 
just like in sihr, kufr of itiqad (dogmatic belief). Hence we can only attain 
knowledge of why abandoning salah is accepted kufr from the nass. By 'aql 
we cannot fully comprehend its reason. We can make many explanations 
regarding its hikmah but they will go no further than interpretations. 

In the hadith it is openly attributed as kufr. It is certain that an individual 
being kafir only for abandoning salah is an opposing situation to the general 
analogy and rule that the one who commits major sin will not be kafir as long 
as they do not make istihlal. Therefore the majority of the ulama made tawil 
of the nass which indicates abandonment of salah as kufr with the commonly 
known principle of the ahl sunnah (an individual will not be kafir unless he 
makes istihlal) and also with the nass concerning, other than shirk, all sins 
will be forgiven. 

On the other hand the ulama who prefer athaar to qiyas (analogy) such as 
Hanbali and zahiri and in general ahl hadith take the zahir (appearent) of the 
nass regarding the abandonment of salah and they consult as an exceptional 
ruling (which is the right opinion) for the principle of "those who perform 
kabair will not be made takfir of". Exceptions will not go against the general 
principles. 

In this sense it is not possible that you find a scholar of sunnah or even bidah 
who claim salah is of usuluddeen. Just because salah is not of usuluddeen 
does not necessarily mean that it is unimportant. Salah is not included in 
aqidah it is included in the fard. For the individual who knows of salah being 
fard it is iman to state / express that salah is fard and it is kufr to deny it. 
However the individual in darulharb who has newly become Muslim cannot 
be made takfir of because he does not have the knowledge that salah is fard. 


Regarding this matter in the work called Damad which has been classified 
according to the hanafee it is stated that if a kafir becomes Muslim in 
darulharb and spends some time not knowing salah and similar ibadaah are 
fard but later learns that they are fard it is not necessary that he performs the 
ibadaah which he had missed while he did not have knowledge regarding 


the fact that they were fard. It is also mentioned in the same work that if in 
darul Islam an individual becomes Muslim then he must make up for the 
past fard. The reason has been given that darul-Islam is darul-'ilm and darul- 
harb is darul-jahl and therefore not knowing is not an excuse in darul-Islam. 

(Sharh Multaka Damad) 


Again Kasani stated that darul-Islam is darul-ilm which the ahkam are 
known widespread. And that darul-harb is darul-jahl which not having 
knowledge can be an excuse. However he also states that regarding iman in 
Allah there is no excuse in either dar. (Badaius'Sanai fi tartibi-Sharai) 


Narrating from Muhammad b. Nasir al Marwazi, Ibn Taymiyyah stated: 
"Tim concerning Allah means iman, and ignorance concerning Allah means 
kufr. As such, knowledge regarding fard is iman; however ignorance prior to 
the commandment of the fard does not mean kufr. The reason behind this is 
that when Allah first sent RasulAllah (saw) to the ashab they confessed their 
iman however after this they did not know the commanded fard. Even so 
their ignorance of the, to be commanded fard was not kufr. Afterwards Allah 
sent them the fard. Their confession of these fard and performance of these 
fard became iman. Nevertheless those who rejected them became kafir for 
declaring the news from Allah to be untrue. If news from Allah had not 
come, being ignorant of this would not make one kafir. In the same sense 
after the arrival of the news if from among the Muslim there was some who 
did not hear of it, this ignorance would also not make one kafir. However 
ignorance regarding Allah is kufr, either before the arrival of the news or 
after." (Fatawa, 7/325) 


According to the author of Badai'us-Sanai Abu Yusuf had narrated from Abu 
Hanifah the following: 

Abu Hanifah stated: No servant will be excused regarding recognition of His 
Rabb. It is necessary that he knows the Rabb of all creation and make tawhid. 
The reason is because they see the creation of the ground and sky, their own 
creation and other things Allah (awj) had created. When it comes to the fard 
regarding those who do not know them and who the hujjah had not reached 
will be considered among those whom the evidence had not been fixed as a 
hukm of expression. (Badai'us-Sanai 7/132) 


As these narrations we have made from the scholars show us that salah is not 
included in usuluddeen which ignorance is not an excuse, it also shows that 
the degree of tawhid and the degree of other fard are different. As none of the 
scholars see ignorance as an excuse in aqidah they have accepted not having 
knowledge of the fard i.e. while in darul-harb etc. as an excuse. 


Although today those who live in the lands that used to be darul-Islam but 
later became darul-harb are not realy considered to be excused for not 
knowing the ahkam of Islam because in these lands even though they maybe 
little in numbers there are Muslims who live there which pay attention to the 
halal and haram and perform what is wajib. The disbelievers who see this are 
curious to learn what they are doing at least to make a mockery of them and 
they learn. Also in these types of lands / countries 'ilm regarding the fard and 
ahkam are widespread and everyone knows that salah, observing fast etc. are 
fard and that khamr, fornication etc. are haram. In today's world it is not 
appropriate to excuse those who live in darul-harb, but of course this is 
another matter. Here we just are mentioning the least hukm. 

As clearly seen here, the one who abandones tawhid is made takfir of the one 
who does not make takfir of him will also be made takfir of and regarding 
this matter there is no excuse. However in matters of ahkam there could be 
ikhtilaf and in some places ignorance can be an excuse. 

For the cautious readers that which Abu Hanifah in Fiqhu'l-Akbar has 
explained is very clear: 

In the first section Abu Muti states: Is the individual who is in the diyaar of 
shirk, who accept Islam in general, who does not know the fard and amal, 
although does not express the kitab and necessities of Islam but accepts Allah 
and iman but without expressing the necessities of iman, mu'min? 

Abu Hanifah: Yes... 

Abu Muti: If he dies without knowing anything else but the acceptance of 
iman and does not act upon it? 

Abu Hanifah: He is mu'min... 


What they have mentioned is an explanation of the separation of usuluddeen 
and furuuddeen and ignorance not being an excuse in the prior yet it being 
an excuse in the later. Later by beginning with the explanation of usuluddeen 
the following takes place: 

Abu Muti: If an individual says he does not recognize a kafir to be a kafir? 
Abu Hanifah: He is like the kafir. 

Abu Muti: If he says I do not know the last place the kafir will go? 

Abu Hanifah: He will have denied the book of Allah and become a kafir. 


Later he distinguishes between the matters of first degree which are included 
in usuluddeen and those of second degree which are not included in 


usuluddeen: 

Abu Hanifah: Iman is making shahadah that there is no other deity but Allah, 
that He is One and has no partner, to His angels, books, prophets, jannah, 
qiyamah, khayr and sharr, that no one has been given the strength of creating 
his own amal, that mankind has been created for Himself, in qada and qadr. 

Abu Muti: If he accepts all of this but because of the ayah "...Let him who 
will believe, and let him who will, reject (it)" (Al-Kahf 18/29) he says that 
wishing belongs to me if I wish I will have iman if I wish I will not, what will 
happen? 

Abu Hanifah: He is a liar in his claim. Don't you see the ayah of Allah "Nay, 
this surely is an admonition: Let any who will, keep it in remembrance! But 
none will keep it in remembrance except as Allah wills: He is the Lord of 
Righteousness, and the Lord of Forgiveness. (Al-Muddaththir 74/54-56) 

"But ye will not, except as Allah wills; for Allah is full of Knowledge and 
Wisdom." (Al-Insan 76/30) 

The ayah "...Let him who will believe, and let him who will, reject (it)" (Al- 
Kahf 18/29) was for threat. That individual has not become kafir because he 
had not rejected the ayah with this statement. He had not rejected the tanzil 
of the ayah but had mistaken in its tawil. 


An individual who rejects one of the six conditions of iman is kafir. Therefore 
the individual who completely denies qadr is kafir. 


